Mem, the Mountain of the Gods
whose figure, a hundred times repeated, rules over the corresponding side of the Borobudur: Aklhobya, the Dhyani-Buddha of the second Manushi- or humajh-Buddha Kanak-amuni, seated in Bhumisparshamudra, occupies the niches of the eastern fa$ade. Ratnasambhava, jjhe Dhyani-Buddha of the third human-Buddha Kashiapa, appears in the Varaprada-mudra on the southern side. Amita'bha, the Dhyani-Buddha of the fourth human-Buddha Gautama Sakyamuni, the only historical Buddha, reigns in Dhyanimudra on the western side. On the north side Amoghasiddha, the Dhyani-Buddha of the fifth human-Buddha Maitreya, the awaited saviour, is consoling the pilgrims with the Abhayamudra. Vairochana, the highest Dhyani-Buddha of the first human-Buddha Kraku-chanda, seated in Dharmachakramudra, is hidden in the dagoba of the circular terraces. The supreme Buddha, Adhi-Buddha, was seated in the great dagoba at the top of the building. He is now shown in the open air at the foot of the Borobudur in the position of the Bhumisparshamudra.
The series of bas-reliefs on the base take the visitor beyond the samsara (the world of the transmigration of souls) and the kama (the world of senses and desires). They unfold before his gaze all the earthly life of the Buddha and the work of the first Bodhisattvas, and lead him into the regions of the future Buddha Maitreya and the Dhyani-Bodhisattva Samantabhadra and finally into the empire of formlessness of the heaven Arupa. The Dhyani-Buddhas of the four cardinal points on the square terraces symbolise the Rupadhatu, or the world of pure form. Here the bas-reliefs appear only visions of the former worldly life. The empty circular terraces, with their seventy-two dagobas behind which one senses rather than sees the mysterious effigy of the supreme Dhyani-Buddha, seem to solve this almost impossible task of representing the heavens of formlessness.
'The Borobudur, therefore, is not a symbol of the Mountain of the Gods. It represents the upper heavens and the doctrine of the Mahayana and shows a conception of the spiritual life very different from that of Angkor Thorn.
173ystical phases which the Buddhas have attained. The Dhyani-Buddhas also have corresponding mudras. These are
